
Society of Saint V incent de Paul

Société de Saint-V incent de Paul

Education Towards 
Reconciliation
A Call to Action

By Terry McCann & Paul Beamish
Narration by Luisa Magalhaes



Presenter
Presentation Notes
Purpose of this presentation
 
In its final report published in 2012, the Truth and Reconciliation Commission of Canada made 94 calls to action. Call #59 asks churches involved in the Settlement Agreement, such as the Catholic Church, to develop ongoing education strategies with the goal to ensure their congregations understand three things:
1. Understand their Church's Role in Colonization and its impact on Indigenous peoples.
2. Understand their Church’s role in the History and Legacy of Residential Schools.
3. Understand why apologies to Former Residential School Students and their families were necessary.
As one response to this Call to Action, the purpose of this presentation is to explain why apologies and reconciliation are necessary within the relationship between the Roman Catholic Church in Canada and First Nations and Indigenous Peoples, and to outline initial steps toward meaningful education and understanding.
 
Why this conversation is needed
 
Among many Canadian Catholics—lay people, clergy, and religious alike—there is a common belief that reconciliation is required primarily because of abuses that occurred in Residential Schools, compounded by later institutional “cover‑ups.” Within this view, the harms are often understood as isolated incidents caused by a few “bad actors,” with responsibility resting on those individuals and their superiors. As a result, many Catholics today feel disconnected from that history and assume they bear no responsibility for addressing it.
 
Why this perspective is incomplete
 
This presentation seeks to clarify why First Nations and Indigenous Peoples do not share this interpretation of Catholic history in Canada. Their understanding is shaped not only by the Residential School system but by a much broader and longer experience of colonial policies, church‑supported structures, and intergenerational harm.
 
Moving toward reconciliation
 
The presentation concludes by suggesting foundational educational steps that Catholics can take to begin engaging in genuine reconciliation—steps rooted in listening, learning, and acknowledging the full historical and ongoing impacts of colonization.
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The Indian Act

Part 1 - What is  the Indian Act?

Everybody knows about abuses at residential schools

What do you know about…

Presenter
Presentation Notes
(Part 1)
When asked about Residential Schools, most Canadians will probably say that they have heard about shocking revelations about abuses at Indian Residential Schools, particularly sexual abuse. And they have heard about large numbers of unmarked graves. But almost all of them will admit they know little or nothing about the Indian Act. Most people seem unaware that Residential Schools were mandated by the Indian Act. Residential Schools might be closed now, but the Indian Act is still alive and well along with its consequences.
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Indian Act was passed in 1876

… many revis ions

… more revis ions

… many more revis ions

Federal Government gave itself

exclusive right to create legislation

What is  the Indian Act?

Presenter
Presentation Notes
Residential schools were created by regulations mandated by the Indian Act, first passed in 1876, and after many revisions still in force at the time of making this presentation in 2025. The last revision was in 2019.
The Indian Act gave the Federal Government the exclusive right to create legislation regarding Indians and Indian lands. The Act identifies legally who is an Indian and establishes related legal rights, obligations and prohibitions.
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Isn’t it politically incorrect to talk about… 

Presenter
Presentation Notes
But wait! Isn't it politically incorrect to talk about 'Indians'?
In casual conversation, absolutely, yes; Indigenous people tell us we should rather be using words like Indigenous and First Nations.
However, all literature dealing with the Indian Act, including works by Indigenous authors, uses the words Indian or Indians because that is the word used in the Act; such usage will continue as long as there is an Indian Act.
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… but also did far,  far more… 

• As s imilation (#1)

• C ontrol and regulation
• Indian Status

• Reserve System

• Residential Schools

What is  the Indian Act?

Presenter
Presentation Notes
The Indian Act made it possible to create Government controlled residential schools.
But the Indian Act did far more than authorise regulations to set up Indian Residential Schools… 
Before looking at the Indian Act itself, it is important to understand why the Federal Government of the day wanted such a piece of legislation.

The over-arching purpose of the Indian Act was to create a controlled way to assimilate the First Nations of Canada into Euro-Canadian society. The Act aimed to assimilate the First Nations by eradicating their cultural practices and traditions. The term cultural assimilation is widely regarded, including by Pope Francis, as a euphemism for cultural genocide, illustrated by the well-worn expression, “Kill the Indian in the child” first used by the American educator, John Pratt in 1892.
To achieve this objective of cultural eradication through assimilation, the federal government needed extensive control over various aspects of Indian life, including governance, land use, healthcare and education. The Indian Act gave the government such control.
To get this control, the Government needed to be able to define legally who was considered an "Indian“, thereby determining eligibility and liability for certain legal rights and, more especially, obligations and restrictions.

They wanted to confine Indians to certain areas and so the Act established the reserve system, which allocated specific lands for First Nations communities, and regulated how those lands could be used.
Finally, the Act laid the groundwork for the creation of residential schools, which aimed to "civilize" Indian and Indigenous children by removing them completely from the influence of their families and communities.
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A Systemic C ause of Poverty

In 1742, a French Jesuit missionary and ethnologist wrote this  
about Iroquois-speaking peoples:  
"Nothing is  more real, however, than the women's  superiority. 
It is  they who really maintain the tribe: in them resides all the 
real authority; the lands the fields and all their harvest 
belonged to them; they are the soul of the C ouncils  the arbiter 
of peace and war.  They arrange the marriages, the children 
are under their authority, and the order of succession is  
founded in their blood."

!

Presenter
Presentation Notes
Let’s look at just four of many possible examples of legislation within the Act:
Firstly.	Indian Reserves were created as places to confine Indian communities until individuals became "civilised". This forced an end to the traditional nomadic lifestyle.  The Act allowed for portions of reserves to be expropriated for so-called "public works", such as railroads or mining or pipelines; an entire Indian community could be relocated elsewhere, as happened in some instances where a reserve was deemed to be “too close” to a growing nearby settler town.

2nd example.	Communities on reserve were obligated to elect a band council system similar to a municipal council. Instead of a mayor they had an elected chief with reduced powers and authority, effectively destroying traditional ways of self-governance. Under the Act, the chief's main role was reduced to administering the Indian Act.

3rd example.	The traditional roles of women were completely eradicated by the Indian Act. These roles varied somewhat from nation to nation, but women’s traditional roles had great importance in all First Nations prior to colonization. In 1742, a French Jesuit missionary and ethnologist wrote this about Iroquois-speaking peoples: "Nothing is more real, however, than the women's superiority. It is they who really maintain the tribe: in them resides all the real authority; the lands the fields and all their harvest belonged to them; they are the soul of the Councils the arbiter of peace and war. They arrange the marriages, the children are under their authority, and the order of succession is founded in their blood."  - After the Indian Act right until 1985, women took the status of their fathers or husbands. If a woman married a non-Indigenous man, she lost her Indian status and could not return to the reserve even if widowed or divorced.

Final example.    Initially, schools were day schools on the reserve. After a commission studied the American system of boarding schools, Prime Minister John A Macdonald told the House of Commons in 1883: “When the school is on the reserve, the child lives with its parents, who are savages; he is surrounded by savages, and though he may learn to read and write, his habits, and training and mode of thought are Indian. He is simply a savage who can read and write.” Thus, with the revision in 1884, the Indian Act created residential schools with authority to permanently remove children under the age of 16 from their homes and families. They were intentionally far removed from their community in order to “kill the Indian in the child,” to isolate them from all exposure to traditional cultural practices, traditions and spirituality; they were, in the words of Macdonald, to acquire “the habits and modes of thought of white men.”
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The Doctrine of Discovery

Pope N icholas V  

Part 2 - The colonial roots  of the Indian Act 

papal bull Dum Diversas in 1452

To  King Alfonso V of Portugal 

to reduce any “Saracens (Muslims) and pagans and any other unbelievers” 

to perpetual s lavery
and to seize their lands and possessions

Presenter
Presentation Notes
(Part 2)
OK, so that is the Indian Act in a nutshell, but what made the kings and queens of Europe think they had the moral authority to exercise dominion over the people and lands of the Indigenous First Nations of the Americas?

In 1452 Pope Nicholas V sent a letter known as a papal bull, Dum Diversas, to the King of Portugal which authorized him in the name of the Holy Roman Empire to reduce any “Saracens and pagans and any other unbelievers” to perpetual slavery, and to seize their lands and possessions. This, and a subsequent papal bull, Romanus Pontifex in 1455, extended to the Catholic nations of Europe dominion over discovered lands during the Age of Discovery.  It gave papal blessing to the seizure of non-Christian lands and encouraged the enslavement of native, non-Christian peoples in Africa and the Americas.
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R uth B ader G insburg

Associate Justice of the S upreme C ourt of the U.S .

2005 case: Sherrill v.  Oneida Indian Nation of New York

The Doctrine of Discovery had been used historically 

to justify the taking of Native American land

The Doctrine of Dis covery

Presenter
Presentation Notes
We might be tempted to think that this was all a long time ago with no more relevance today. Not so. In 2005, Ruth Bader Ginsburg, the late Associate Justice of the Supreme Court of the U.S. wrote a dissenting opinion in the case Sherrill v. Oneida Indian Nation of New York, in which she noted that the Doctrine of Discovery had been used historically to justify the taking of Native American land. As a precedent, she was referring to a U.S. Supreme Court case in 1823 which ruled against a Native American based explicitly on the Principle or Doctrine of Discovery.
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First N ations Leaders

… repeated calls  for the Pope to rescind the DoD

– repudiated the “so called” Doctrine of Discovery

Pope Paul III – Papal Bull 'Sublimis Deus' in 1537

The Doctrine of Dis covery

Tw o Vatican D icasteries, M arch 2 0 2 3

… was published 85 years after Dum Diversas

… and 20 years after Martin Luther kicked off the Reformation in Europe

Presenter
Presentation Notes
Aware of all this, First Nations leaders in Canada have made repeated calls for popes to rescind the Doctrine of Discovery, most recently during the papal visit by Pope Francis in the summer of 2022. There was much disappointment expressed when he did not do so. Although the bishops of Canada repudiated the Doctrine of Discovery in 2016, that was poorly publicized, and the sentiment among First Nations leaders was that, having originated from a pope, a repudiation needed to come from the Pope. 

It would appear that Pope Francis asked the Roman Curia to investigate the issue and, in March 2023, two Vatican Dicasteries, that for Culture and Education and the Dicastery for Promoting Integral Human Development indeed repudiated the so-called "Doctrine of Discovery" in a Joint Statement. The statement observed that in 1537 Pope Paul III, in the Papal Bull 'Sublimis Deus' which was addressed to ‘all faithful Christians to whom this writing may come’ had declared: 
“… the said Indians and all other people who may later be discovered by Christians, are by no means to be deprived of their liberty or the possession of their property, even though they be outside the Christian faith; and that they may and should, freely and legitimately, enjoy their liberty and possession of their property; nor should they be in any way enslaved; should the contrary happen, it shall be null and have no effect”. Well, we all know that the contrary did happen, and certainly not without effect. Not surprising when you consider that this was published in the age of sailing ships 85 years or three generations after Dum Diversas, and 20 years after Martin Luther kicked off the Reformation in Europe.

The Bull by Pope Paul III seems to have been one of the best kept secrets in the Catholic Church up until March 2023. Certainly, nobody talked about it on record during the Pope’s visit in the summer of 2022.
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C olonization

What motivated the Indian Act?
Greed… jus tified by The Doc trine of Dis c overy

The Doctrine of Discovery legitimized and blessed the greed of nations 

Upper C anada was an immense source of… 
For the British C rown

European C olonial Settlers  

Jus t one PROBLEM!

Presenter
Presentation Notes
But the Doctrine of Discovery was not the motivation for the Indian Act but simply justified colonial hegemony.

The Doctrine of Discovery legitimized, blessed and normalized colonization by nations such as Spain, Portugal, France and Britain. But motivation for colonization and, ultimately the Indian Act, came from Imperial avarice. 
The Indian Act was motivated by the Crown’s Imperial need to remove obstacles to successfully attracting colonial settlers.
For the British Crown, Upper Canada was an immense source of wealth. There was wheat, barley, oats and corn. There was an abundance of timber such as Oak, White Pine, Spruce and Maple for ship building, for homes and furniture back in England.

To cultivate and harvest this wealth, potential European Colonial Settlers needed to be attracted to Upper Canada by perceived easy access to prime forests and the most fertile land.
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C olonization

Jus t one PROBLEM!

Hundreds of Indigenous communities

Traditional ways

THE INDIAN PROBLEM!

THE INDIAN AC T!

Presenter
Presentation Notes
The only problem was… the thousands of First Nations people… living in their traditional, largely nomadic or semi-nomadic ways… in hundreds of Indigenous communities… living on their ancestral lands.
This was the ‘Indian Problem’, for which the solution was: the Indian Act of Canada.



The Indian Act
Part 3 – Some C ons equences  of the Indian Act

C anadian Rule and S tatutes
3.20 WORKING FOR SOC IAL JUSTIC E
The Society is  concerned not only with alleviating need but also
with identifying injustices that cause it.  Therefore, it is  committed
to identifying the root causes of poverty and contributing to their
elimination. In all its  charitable actions, there should be a search
for justice.

"The question which is  agitating the 
world today is  a social one. It is  a 
struggle between those who have 
nothing and those who have too 
much."
- Frédéric Ozanam

"C harity is  the Samaritan who pours oil on the wounds 
of the traveler who has been attacked. It is  justice’s  role 
to prevent the attack."
- Frédéric Ozanam

x

Presenter
Presentation Notes
(Part 3)
In the Rule and Statutes of the Canadian Society of St Vincent de Paul, we read in Article 3.20 WORKING FOR SOCIAL JUSTICE:
The Society is concerned not only with alleviating need but also
with identifying injustices that cause it. Therefore, it is committed
to identifying the root causes of poverty and contributing to their
elimination. In all its charitable actions, there should be a search
for justice.

This is a lesser-known aspect of the mission of SSVP. Even many members are either unaware or prefer to ignore it. Many feel uncomfortable with it because it is perceived as becoming ‘political’. However, our founder, Blessed Frederic Ozanam, did not shy away from a concern for social justice. Consider these statements of his:
"The question which is agitating the world today is a social one. It is a struggle between those who have nothing and those who have too much."
He also said:
"Charity is the Samaritan who pours oil on the wounds of the traveler who has been attacked. It is justice’s role to prevent the attack."
During and after the French Revolution, both Blessed Frederic Ozanam and Rosalie Rendu were sometimes at the barricades with the poor. When the Archbishop of Paris was shot at the barricades in 1848 trying to mediate between insurgents and the republican army, Frederic Ozanam was at his side. 

This portion of the presentation focuses on some of those aspects of the Indian Act that gave rise to a cycle of poverty among First Nations Peoples that continues to this day. Many of these elements are still a cause of poverty among Indigenous Peoples today.



Land and Res ourc es

Res erves

Agriculture

Livestock

Res trictions  on res ources

Minerals,  Oil
Timber

Permits  required to sell produce

The Indian Act
A Systemic C ause of Poverty

Presenter
Presentation Notes
We can start with Land and Resource Management as a cause of poverty.
The Act called for creating reserves, with title to the land held by the Crown, His Majesty the King.
The Indian Act limited use of the land to agriculture and the rearing of livestock. This made it difficult or impossible to establish businesses on the land or generate revenue in other ways up until the 1980s and 90s.
Rights to natural resources on the lands are held by the Crown. Timber could only be used on the reserve and never sold. Hunting and fishing rights are similarly regulated.
Right up until 2014, Indian farmers were required to obtain permits to sell agricultural products off reserve, like cattle, grain, or produce. Permits would often be refused if there was perceived competition with non-Indigenous farmers. 
Indian farmers were not allowed to form cooperatives to pool resources. If two or more farmers on reserve wanted to buy and share use of implements such as a tractor, plough or hay baler, they had to get a permit from the Indian Agent who would almost always refuse because… the intention of the Act was to discourage communal cooperation and enforce individual development and ‘civilization’.



Hous ing and Infras truc ture

Overcrowding

C ontaminated drinking water

The Indian Act
A Systemic C ause of Poverty

Presenter
Presentation Notes
The state of Housing and Infrastructure is historically notorious. Many communities face severe housing shortages and inadequate living conditions. Overcrowding and poor sanitation are common. As already mentioned, title to land, buildings and improvements is held by the Crown.



Health and Wellnes s

- Mental health support

- Specialized care

- Diabetes
- Heart disease
- Mental Health

Grassy Narrows

Always numerous Boil Water Advisories

- 10 tons of Mercury (60s & 70s)
- Water and fish contamination

The Indian Act
A Systemic C ause of Poverty

Presenter
Presentation Notes
Statistically, status Indians can expect poorer health outcomes compared to non-Indigenous Canadians, with notably higher rates of diabetes, heart disease, and mental health issues. Generations of mistrust, including experiences of forced sterilization, perpetuate a reluctance to seek or trust medical care.
The tragic story of Grassy Narrows is a direct consequence of Indian Act policies, neglect and preferential treatment for non-Indigenous, settler enterprise. For 13 years from 1962 to 1975, the Dryden Paper Mill dumped about 10 metric tonnes of mercury into the English-Wabigoon River system, contaminating the water and obviously, the fish—a vital food source for the community. Please do your own research to find out more about this Grassy Narrows travesty.



Education and S kills  Development

C hronic Federal Underfunding

Limited access to programs

C ultural barriers Lack of representation

The Indian Act
A Systemic C ause of Poverty

Presenter
Presentation Notes
Poor educational outcomes and limited access to skills development programs have long been a major contributor to the ongoing cycle of poverty. Chronic underfunding of First Nations and Indigenous education is notoriously long-standing and still on-going today.



Ec onomic  Development Barriers

Acces s  to C apital

C ollateral Regulatory Hurdles

Limits  on leasing

Restrictions on land and resources

The Indian Act
A Systemic C ause of Poverty

Presenter
Presentation Notes
Then there are the barriers to Economic Development.
First Nations peoples do not have the preferential interest rates on loans available to the wealthy especially since collateral requirements are prohibitive. Indigenous businesses also have additional hurdles in the form of Federal Regulations.
In 2023-24, of the total new Indigenous spending by the Federal Government, just 0.5% of that year's new Indigenous funding was earmarked for economic reconciliation. This has been called a colonial “beads-and-blankets” trick, keeping First Nations dependent on welfare handouts but doing very little by way of economic development and job creation.



Intergenerational Trauma

Res idential S chool Legacy

Freddy Taylor’s  story

- Neither White nor Indigenous

Law enforcement
- Over representation

Healthcare
- Mistrust  reluctance to seek help

"They tore the insides of me out."

Image credit:  cbc.ca/news

The Indian Act
A Systemic C ause of Poverty

Presenter
Presentation Notes
Finally, Intergenerational Trauma continues to perpetuate a cycle of poverty.
By way of warning… 
The information and material on this slide may trigger unpleasant feelings or thoughts of past abuse for some viewers. 

The most obvious example of intergenerational trauma is the legacy of trauma inflicted by residential schools that continues to affect First Nations and Indigenous communities, contributing to ongoing cycles of poverty and disadvantage.
By way of example, there is the story of Mr. Freddy Taylor, Residential School Survivor, Curve Lake First Nation member, and Whetung Ojibwa Centre Resident Artist. He tells his story to those who want to listen – a story which is publicly available in a CBC episode from 2021: how as a little boy of five years of age he was picked up off the street with his two sisters and taken to the Mohawk Institute Residential School in Brantford, Ont. For 10 years, he never saw his parents and he never saw Curve Lake. As Mr Taylor tells it, today he is not accepted in White society, nor does he fit in with First Nations culture on the rez. He has no sense of social or cultural belonging. He feels he has nothing to pass on to the next generation. Mr Taylor is one of many thousands.

Secondly, intergenerational trauma continues where First Nations and Indigenous peoples still face systemic racism and discrimination.
They are disproportionately represented in Canada's prison population, and, as already mentioned, generations of mistrust, including experiences of forced sterilization, perpetuate a reluctance to seek or trust medical care.

https://www.cbc.ca/news/canada/toronto/indigenous-artist-freddy-taylor-painting-trauma-residential-school-1.6073119
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Five-minute break after 20 minutes of presentation
Short opportunity for a few comments – another five or seven minutes.
Remaining presentation: 13 minutes, followed by Q & A.
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Part 4 – C ons iderations  for a C hris tian Res pons e

Matthew 5:24
First go and be reconciled to them; 
then come and offer your gift.
- Jesus of Nazareth

TRC  C all to Action #59
A C atholic and Vincentian Response

Presenter
Presentation Notes
(Part 4)
(Brief pause…) Saint Mother Teresa is attributed with the saying, “Charity without justice is not charity.” Until we acknowledge the impact and consequences of the Indian Act still today, there will always be an unacknowledged elephant in the room when Vincentians undertake works of charity with First Nations neighbours in need. In Part 4 we ask: What are some things we could beneficially consider when searching for an appropriate Christian and Vincentian approach towards the Indian Act?
(Brief pause.) 
First, however, we need to recognize some limits and constraints we should place on our advocacy.
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Firs t Nations  do not need others  to advocate for them

- Paternalistic

Truth and Reconciliation C ommis s ion

- Replace the Indian Act

C hief Wilton Littlechild 

… but WITH them

- 94 C alls  to Action

59.   We call upon church parties  to the 
S ettlement Agreement 
to develop ongoing education s trategies  
to ens ure that their res pective congregations  
learn about their church’s  role in colonization,  
the his tory and legacy of res idential s chools ,  
and why apologies  to former res idential s chool 
s tudents ,  their families ,  and communities  were 
neces s ary.

TRC  C all to Action #59
A C atholic and Vincentian Response

Presenter
Presentation Notes
It is appropriate to advocate for people who do not have the agency to advocate for themselves. But if you try advocating for people who are capable of advocating for themselves, then they will experience this as demeaning and paternalistic or patronizing. Non-Indigenous Canadians need to avoid any advocacy that has not been called for by First Nations peoples themselves, at least in a general way.
The Assembly of First Nations (AFN) and the Truth and Reconciliation Commission (TRC) are obvious examples of First Nations advocating powerfully on their own behalf and providing guidance for non-Indigenous Canadians who would be allies. 
The AFN has consistently criticized the Indian Act as an outdated and colonial piece of legislation. They have highlighted how the Indian Act has historically been used to control and assimilate First Nations peoples, undermining their independence, dignity, and self-respect. The AFN advocates for replacing the Indian Act with legislation to support the development of self-determined governance systems that respect the rights, cultures, and traditions of First Nations communities.
(Brief pause…)
Then there’s the Truth and Reconciliation Commission of Canada or TRC. The TRC was active from 2008 to 2015, holding events across Canada and hearing testimonies about the impact and experience of residential schools from over 6,500 witnesses. Its final report in 2015, which described the residential school system as cultural genocide, included 94 calls to action aimed at advancing reconciliation between First Nations and Indigenous Peoples on the one hand, and non-Indigenous Canadians on the other. Of particular relevance to us here in this presentation is Call #59, which states: 
“59. We call upon church parties to the Settlement Agreement to develop ongoing education strategies to ensure that their respective congregations learn about their church’s role in colonization, the history and legacy of residential schools, and why apologies to former residential school students, their families, and communities were necessary.” 
Hopefully, this presentation will contribute to the Catholic Church’s response to this call #59 of the TRC.



N O W
W H A T

?

“Leave your gift there in 
front of the altar.  First go 
and be reconciled to 
them; then come and 
offer your gift.”
- Jesus

C harges  agains t us  as  C atholics :
 Role in Residential Schools
 Doctrine of Discovery

S elf-educate and get informed:

 Doctrine of Discovery: Stolen Lands, Strong Hearts.  

 TRC  Report (5 Videos, They C ame for the C hildren) 

Read

 C C C B Pastoral letters

 “21 Things You May Not Know About the Indian Act”
by Bob Joseph

Advocate for Indigenous  Land Acknowledgements

Watch YouTube

 Ignoring the treaties

TRC  C all to Action #59
A C atholic and Vincentian Response
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In response to Call to Action #59 and in a spirit of reconciliation and allyship, it behooves Vincentians and other Catholics to acquaint themselves with how the Indian Act impacts the lives of First Nations peoples.
This means a decision to learn and discover the facts with a heart and mind open to change, putting aside defence of long-held judgements about “Indians” passed on to us by family or friends.

Jesus said: If you are offering your gift at the altar and there remember that your brother or sister has something against you, leave your gift there in front of the altar. First go and be reconciled to them; then come and offer your gift. (Matt 5:23-24)

We Catholics need to remember that, in the eyes of First Nations and Indigenous Peoples in Canada, there are two humungous issues for which the Catholic Church is being held accountable, and for which simply saying ‘sorry’ is not enough. Firstly, there is our entire role with residential schools, not just the physical and sexual abuses which appall us, but the whole question of cultural assimilation, called by many, including Pope Francis, cultural genocide. 
Secondly, it was the Catholic Church after all that invented and propagated the Doctrine of Discovery which enabled the imperial colonialism which still continues today.
Then, there is a third issue, in which the Catholic Church in Canada is complicit with the broader Canadian non-Indigenous population: the issue of broken treaties; nation-to-nation agreements entered into between First Nations and the British Crown and still legally and Constitutionally binding today. For instance, do we know, is the land on which our parish church is built, unceded or governed by treaty? If treaty land, which treaty or treaties?

(Brief pause…)
So, what first steps can we take to “go and be reconciled?”

The Anglican Church has published a very powerful video on YouTube called, Doctrine of Discovery: Stolen lands, Strong Hearts. 
Watching this video is far and away the simplest way for any Christian to begin learning about the impact of Christianity on the First Nations of Turtle Island.
Then there is a series of five videos produced by Kevin Moynihan covering the report of the Truth and Reconciliation Commission (TRC).
At the same time, you could read a book by Chief Bob Joseph, “21 Things You May Not Know About the Indian Act”.

With the intention of promoting reconciliation, the Canadian Conference of Catholic Bishops (CCCB) has published a series of four, short pastoral letters called, “That We May Walk Together”, a separate letter for First Nations, for Inuit, for Metis, and one titled for the People of God in Canada which the bishops urge all Canadian Catholics to read.
The CCCB also have other resources on their web site.
The existence of these resources seems to be a well-kept secret that very few Catholics in the pew are aware of.

Finally, what about making an Indigenous Land Acknowledgement that is appropriately worded for your location whenever you meet? How about prominently placing an Indigenous Land Acknowledgement in the weekly parish bulletin, and in the foyer of your church.

But, what about the Indian Act itself? As Canadian Christians, and as Vincentians committed to searching for justice in all our charitable actions, can we remain indifferent to this unjust and oppressive legislation? What are Christians supposed to do when a racially identifiable segment of their national population is discriminated against with unjust and oppressive legislation?



I've never doubted that apartheid,
because it was of itself

fundamentally,  intrinsically evil,
was going to bite the dust

eventually.

- South African Archbishop
Desmond Tutu (1931-2021)

Presenter
Presentation Notes
Perhaps we can get some inspiration from Christians in South Africa. 
During the years of apartheid government in South Africa, it took a few years, but eventually most major Christian Churches publicly voiced their disgust with apartheid legislation as unjust, cruel and un-Christian. Apartheid was a system of racial discrimination, legally enforced in South Africa from 1948 to the early 1990s. It was an unjust policy that enforced strict segregation based on race, giving white South Africans overwhelming political and economic power while severely limiting the rights and opportunities of the non-white majority. People were forced to live in segregated geographical areas according to their race, much like Indian reserves. 
The most qualified and best paying jobs were reserved for white people. 
All infractions of the apartheid laws were criminal and punishable by fines or imprisonment. 
It took some time, but eventually most major Christian denominations and churches spoke out and publicly condemned Apartheid legislation, including the South African Catholic Bishops Conference and the South African Council of Churches. 
However, many individual Christians were reluctant to be seen aligning themselves with the anti-Apartheid movement, especially because the Apartheid Government had accused religious anti-Apartheid activists of being political, and furthering the aims of Communism.
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Much like apartheid legislation in South Africa, the Indian Act of Canada is a patently unjust piece of legislation that has produced thousands of victims across generations; victims whose pain cries out with the Cry of the Earth and the Cry of the Poor, using the words of Pope Francis in his powerful and very relevant encyclical, Laudato Si. From its inception, it was the ruthless intent of the Indian Act to destroy and eradicate First Nations culture, spirituality and traditional practices.

Many Christians in South Africa spoke out boldly against the evils of apartheid, even though they were being banned and imprisoned on trumped up political charges, or even without charge. Would any Christians in Canada deny that the Indian Act is unjust, evil in its intent, founded on a hell-bent religious principle and, therefore, abhorrently un-Christian? 
So, what practical steps can non-Indigenous Christians and people of conscience take along the road to reconciliation?
How can we stand with First Nations in their call, not to rescind, but to replace the Indian Act with legislation that supports the development of self-determined governance systems that respect the rights, cultures, and traditions of First Nations communities?

For the Catholic in the pew, the simplest first step would be to open our hearts and minds and watch the videos and read the material recommended earlier and again at the end of this presentation, and then to have conversations about what we have learnt with friends and family, with those closest to us.



July 25, 2022, in Maskwacîs,  Alta. ,  Pope Francis :

“ I am s orry.  I as k forgivenes s ,  in particular,  for the ways  in which
many members  of the church and of religious  communities  co-operated,
not leas t through their indifference,  
des truction and forced as s imilation promoted by the governments  of
that time,  which culminated in the sys tem of res idential s chools .”

AP Photo/Eric Gay

in projects  of cultural
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During the papal visit in the summer of 2022, Pope Francis apologized for Catholics’ cooperation and INDIFFERENCE with regard to cultural destruction and the residential school system. 
As Catholics, it behooves us to ask to what extent we might still be participating in, and INDIFFERENT to. the injustices of the Indian Act? 
It’s a tough conversation to have, but for as long as we avoid it, we will have an unspoken elephant in the room with us.



N O W
W H A T

?

“Leave your gift there in 
front of the altar.  First go 
and be reconciled to 
them; then come and 
offer your gift.”
- Jesus

Recommended Links :

 Doctrine of Discovery: Stolen Lands, Strong Hearts.  

 TRC  Report (5 Videos, They C ame For the C hildren) 

Read

 C C C B Resources

 “21 Things You May Not Know About the Indian Act”
by Bob Joseph

YouTube

C BC
 “The Story of Mr Freddy Taylor”

TRC  C all to Action #59
A C atholic and Vincentian Response
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So, what can we do to be reconciled? What should we do? What are my next steps?
Chief Murray Sinclair said that educating ourselves is what is needed to get us out of the mess we are in.
Here are some links you can click on to resources mentioned earlier in the presentation.

If you found this presentation helpful, please talk about it, and share it with others. Let’s not be afraid to talk, including about our fears and concerns.
In this way, perhaps we can help one another, especially Vincentians and other Catholics, learn more about 
- our church’s role in colonization, 
- our role in the history and legacy of residential schools, 
- and why apologies to former residential school students, their families, and communities were necessary. 
In this small way, perhaps we can contribute to our Church’s response to the TRC Call To Action #59.

https://youtu.be/mQwkB1hn5E8?si=sE3xLYdpxKyyxdgB
https://youtu.be/mQwkB1hn5E8?si=sE3xLYdpxKyyxdgB
https://youtube.com/playlist?list=PLMEDQ1zTJaeIUX1H-weD-XuaoK7kD4faP&si=v6W_DeVCqrF3rN5i
https://youtube.com/playlist?list=PLMEDQ1zTJaeIUX1H-weD-XuaoK7kD4faP&si=v6W_DeVCqrF3rN5i
https://www.cccb.ca/indigenous-peoples/
https://www.cccb.ca/indigenous-peoples/
https://21things.ca/you-may-not-know-about-the-indian-act?hsCtaTracking=7dd86515-7b17-4d2b-ab08-b07dc9e42f59%7C49d898b6-4186-46de-a74c-d0d0f240594e
https://21things.ca/you-may-not-know-about-the-indian-act?hsCtaTracking=7dd86515-7b17-4d2b-ab08-b07dc9e42f59%7C49d898b6-4186-46de-a74c-d0d0f240594e
https://21things.ca/you-may-not-know-about-the-indian-act?hsCtaTracking=7dd86515-7b17-4d2b-ab08-b07dc9e42f59%7C49d898b6-4186-46de-a74c-d0d0f240594e
https://www.cbc.ca/news/canada/toronto/indigenous-artist-freddy-taylor-painting-trauma-residential-school-1.6073119
https://www.cbc.ca/news/canada/toronto/indigenous-artist-freddy-taylor-painting-trauma-residential-school-1.6073119


Image credit https://socialglobalstudies.com/

Image credit https://www.cbc.ca/news/canada

Leave your gift at the altar…

Go and be rec onc iled!

Image credit https://www.sheridancollege.ca/

TRC  C all to Action #59
A C atholic and Vincentian Response
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This slide is silent with no narration.






Voice your 
opinion, rate 

this 
workshop

Exprimez
votre opinion, 

évaluez cet
atelier

Thank you, merci, Wela'lioq



Society of Saint V incent de Paul
Société de Saint-V incent de Paul

www.ssvp.ca
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Time for Q & A
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